those which were transmitted orally as well, were fixed. At the same time, it is of importance to realize that the Qumran prayers do not merely represent materials provided by an isolated separatist sect. They often parallel other known prayers in the Bible, the Apocrypha and rabbinic sources. 3 Furthermore, scholars have argued with good evidence that some of the prayer texts found in Qumran have originated outside of the secluded sect and thus are sources of information about practices within a broader Jewish context. 4 Those prayers which represent broader liturgical practice and those which do not show evidence of sectarian provenance may be considered witnesses to the wider development of the early pre-rabbinic history in Jewish liturgy. They attest to the fact that practice of prayers and blessings in mainstream Judaism was already on its way towards shaping a fixed form of divine worship in the Second Temple period. 5 In sectarian as well as in nonsectarian circles, the principle of fixity began to be applied both to the contents of prayer and to the form of its recitation. Admittedly, the loss of the Temple was an extra impulse to the further development of an institutionalized and fixed prayer and the process of crystallization of prayer, therefore, certainly reached its peak during the Tannaitic period.
In the field of Christian worship, a somewhat similar phenomenon is found. It may be helpful in studying the Didache's rituals to realize that first-century Christian worship was not nearly as established and homogeneous in doctrine and practice as was once assumed. The references to a variety of rites in the New Testament, such as baptism ( Qumran Cave 4, 20, . In his opinion, the text represents an early form of the Grace after meals for Mourners known in the rabbinic tradition (see his 'Grace After Meals at the Mourner's House' and Id., 'Grace After Meals in Qumran'). It is doubtful, however, whether these smaller fragments really prove the existence of the Grace after meals at Qumran. According to Falk, Daily, Sabbath, and Festival Prayers (217, n.l ) the fragments contain "rather a psalm about God's future consolation of Jerusalem's affiicted based on Isaiah 61:10-16. They are best understood," so Falk believes, "as a song of Zion (cf. Ps. 48; llQPs' Hymn to Zion; 4Q380 1-2) .... "If this view is correct, it is important to note that "no texts of meal prayers turned up at Qumran" (ibid.). 4 See Chazon, 'Prayers from Qumran', 271-73 .283-84; Schuller, 'Prayer, Hyrnnic and Liturgical Texts'. For a recent discussion of the criteria to establish the provenance of the prayers found in the Qumran caves, see also Fa1k, Daily, Sabbath, and Festival Prayers, [9] [10] [11] [12] [13] [14] [15] [16] Nitzan, Qumran Prayer and Religious Poetry, [40] [41] [42] [43] [44] [45] Falk, Daily, Sabbath, and Festival Prayers, 8. 
